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FOREWORD

The Government of Maharashtra has decided to celebrate the
year 1990-91 as the death-centenary year of Mahatma Jotirao
Phule with due solemnity. As part of the said centenary, the
Government also decided to publish the Collected Works of
Mahatma Phule in English—in a number of Volumes.

The Government, therefore, constituted the Mahatma Jotirao
Phule Death-Centenary Central Committee which organised
a number of functions and activities throughout the year 1990-91
to mark the occasion.

The First Volume of the Collected Works of Mahatma Phule
namely ““ Slavery ” was published on the occasion of his death-
anniversary—28th November 1991.

I am extremely happy now to present this Second Volume of
the 1Eollected Works—in the form of ¢ Selections > from those
works.

The Centenary Committee entrusted the work of translating
these Selections into English to Barrister P. G, Patil who is
an eminent Professor of English and a reverent student of the
philosophy of Mahatma Phule and the Satya Shodhak
Movement in Maharashtra.

These Selections have been culled from the various Works of
Mahatma Phule—such as ¢ The Universal Religion of Truth ’,
A Warning, Priest-craft Exposed, the Ballad on Chhatrapati
Shivaji Maharaj, the Cultivator’s Whipcord, The Untouchables’
Apologia, the Memorial addressed to the Education Commission
etc. Some Selected Poems of Mahatma Phule (which he was
pleased to call as * Akhands ’~—on the pattern of Saint Tukaram’s
‘ Abhangs’ perhaps,) have also been chosen for translation
into English.

“ A sincere prayer offered humbly to the Creator is a
wholesome (true) feast at all times ” says Joti.

¢ Moksha (Salvation) works as a lackey at the mansion of
Truth, and true religious piety also salutes the Truth’, says Joti.

His views on Ethics are truly remarkable. ““ True morality
or ethics is the life-breath of the Universal Religion of Man. All
others are negations of Religion, ” says Joti.
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“ The Universal Religion of Man is founded on Truth and
Ethics, and everything else is unethical,” says Joti.

The opening lines of the Cultivator’s Whip-cord are justly
famous. * For want of education, intellect was lost; for want of
intellect, morality was lost....... etc. ”’

The range of his interests was vast, his intellect was
gargantuan, and the sweep of his sympathy and concern was
truly universal. We shall be justified in probing the historical
and sociological reasons regarding the emergence of such a
social activist and revolutionary in Maharashtra.

I do sincerely hope and pray that the younger generation of
Maharashtra will study these ° Selections’ reverently and will
try their best to reflect and translate those noble seminal ideas
into their personel lives. As W. H. Longfellow said :

““ Lives of great men all remind us,
We can make our lives sublime—"’

They should “read, learn, mark and inwardly digest ” these
winged words. The light shed by this  Eternal Flame’ will
continue to illumine our paths in years to come, will cheer and
sustain us in our onward march in an otherwise benighted
landscape, and will even afford us a fleeting glimpse of the
¢ Promised Land ’ in the not too distant future.

I have great pleasure in commending these © Selections’ to
the discerning people of Maharashtra in particular and of
India in general.

SHARAD PAWAR

(Defence Minister

Government of India).
New Delhi:

18th December, 1991.



COMMITMENT FULFILLED

On the recommendation of the State Committee for celebrating
the Centenary of the Death Anniversary of Mahatma Fule
the Government of Maharashtra has constituted a separate
Committee for Publication of Source Material of Mahatma Fule’s
life and Mission. Even then the Centenary Committee decided
to publish Collection of works of Mahatma Fule in Englishin two
volumes during the Centenary year. The First Volume namely
Slavery ( ettt ) was released on 28th November 1991—Death
Anniversary of the Mahatma in Bombay. I am extremely
happy that the Second and last Volume in the project is being
brought out now. It is being released intentionally on 3rd
Januvary 1992 which happens to be Savitribai Fule’s birth
Anniversary ( sadt ) at Naigaon, Tal. Khandala, Dist. Satara,
her parents village (@< ) at the hands of State Education
Minister Shri Anantrao Thopte. The Committee is naturally
happy for fulfilling the Commitment in specified time. This
was possible only because of the ceaseless efforts and
dedication of Prof. P. G. Patil (Bar-at-Law). Both the
Volumes have been translated so ably by him. Selection of
““Selections *’ is also his. We accepted his authority in this behalf
and left the whole matter to him. It was a real stupendous task.
¢ Marathi * of the age more than hundred years old—that too of
Mahatma Fule’s “hammer and sickle > Marathi—to be translated
in to present day English was a harculean task. Barristar P. G.
Patil came forward voluntarily to rescue the Committee. He even
selected Mahatma’s Akhands (ss) for tramslation without
losing an iota of the poetic Lustre of the original! Words fall
short to formalate my heartfelt thanks to him. The whole
congregation of pro-changers—the reformists—the radicals—the
protestants not only in India but in whole of English speaking
world will applaud Prof. Patil’s achievement. Rennaissance
movements all over the world will ever remain obliged to him.

Is publishing this matrial stirring old brew? Whipping the dead
horse? or Raking up old Controveries over again? We don’t
think so. Firstly it is part of history—historical documents.
Secondly it is bringing out the revolutionary in Mahatma Fule
and his unflinching mission. Many a time Mahatma Fule is
alleged to be anti-Brahamin. Was be realy so?

Because of the British rule in India—which was described as
¢ Divine Dispensation’ by Justice, Govind Mahadeo Ranade.
India came in contact with the socio-economic revolutions in the
western world. Floodgates of modern knowledge were opened to
the native intellegentia. The rennaissance in France-Italy and the
American revolution along with the liberation of the Negroes in
U.S.A. under the leadership of Abraham Lincoln proved to be
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percolation tank for Indian Social Movements. Mahatma
Fule was naturally impressed and awed by the thoughts and
messages that emanated from these historical world hap-
penings. The plight of the shudras and Ati-shudras (Depressed
Classes) was worse than that of even negroes. In the western
Renaissance the uprising was against the CLERGY and
it’s domination. In India also it had to be against the CLERGY,
which in the Sanatan (Hindu) Dharma (Religion) was the
Brahmins. The Language of India was and is still the language of
Caste based on birth. Therefore the uprising and fight against
the Purohit Class appeared to be against a particular caste.
Could Mahatma Fule or Babasaheb Ambedkar or other social
revolutioneries of their cult be blamed for this? The fight against
the Brahmanical Society which is wrongly—because of
Geography—described as Hindu [derived from the word Sindhu
—(the river)], was natural. In any given society the talk of social
reform has to begin with discussion and analysis of the tenets and
practices of the religion that governs that society. In India the
hold of Brahmanism was a strangle-hold ! The harshness of the
language that revolutionaries like Mahatma Fule and Babasaheb
Ambedkar had to measure up to the harshness and dominance
of the system. Could a safety razor-blade be sufficient to cut
down a trunk of a Babhul or Banyan Tree?

I thank the former Chief Minister of Maharashtra and present
Defence Minister of India Shri Sharadrao Pawar for blessing all
our efforts in a big way and writing an inspiring introduction
to this Volume. I also thank the present Chief Minister
Shri Sudhakarrao Naik for carrying on the torch ahead. Thanks
are also due to Shri Anantrao Thopte, Education Minister and
President of our Committee.

Shri Hari Narke deserves our appreciation and blessings in
his untiring efforts in implementing our projects. Special mention
needs to be made of Shri Mukundrao Patil, Prof. N. D. Patil,
Shrimati Kamaltai Vichare and all other office-bearers.

D.T. RUPWATE,
Executive President.
Bombay: '
3rd January 1992
(Savitribai’s Birth Anniversary)




TRANSLATOR’S SUBMISSION

I am extremely happy to present the Second Volume-
* Selections from the Collected Works of Mahatma Jotirao
Phule.” The first Volume ° Slavery > was published on the
28th of November 1991.

Chapters 11, 12, 13, 14, 18 (second half), 19 (pp. 427-430 and
p- 433) and 24 of ¢ The Universal Religion of Truth * have been
selected. Chapter 19 contains 33 definitions of the followers of
the ¢ Universal Religion of Truth °. Page 33 sums up succintly
the salient features of a family translating these tenets into
day-to-day practice.

Mahatma Phule has sounded a clear ¢ Warning > to those
arm-chair philosophers of his time who declared incorrectly
that the ‘ condition of the peasants of our time was much better
than what it was about thirty years ago’.

In ‘Priesteraft Exposed’ Jotirao has exposed the various
tricks the priestly class used to practise on the ignorant and
superstitious Shudras and Ati-Shudras of his time.

The last two sections of the ¢ Ballad on Chhatrapati Shivaji ’
have been included here. Jotirao declares that he is proud to
sing the glories of Chhatrapati Shivaji Maharaj who was ‘an
adornment to the cultivators or tillers of the soil .

In the letter to Shrimant Sayajirao Gaekwad of Baroda
Jotirao describes the miserable condition of the masses of his
time and prays to him to take urgent steps to ameliorate the
condition of his subjects.

In ¢ The Ballad of the Conquered Slaves (Sections 3 and 4)
Jotirao describes the pitiable condition of the masses and exhorts
them to take education at any cost. He also praises Mahatma
Gautama Buddha.

In‘ The Untouchables > Apologia ® Jotirao envisages an
imaginary situation—namely the visit of Her Majesty Queen
Victoria to India (particularly to Bombay Presidency as it than
was). When Her Majesty visits the poor hovels of the untou-
chables outside the village limit, a few representative Mahars
and Mangs describe, in vivid terms, their sub-human conditions
even under the British raj. They request her to take urgent
steps to introduce modern agricultural methods here. They
further request her to undertake (1) public utility works and
(2) liberal educational reforms, '
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The opening lines of * The Cultivator’s Whipcord > ¢ For want
of learning, intellingence was lost’ etc. are justly famous. Jotirao
emphasises the sad plight of the Shudras and Ati-Shudras and
exposes the tyranny, oppression and exploitation of the masses at
the hands of the priestly class and the indifferent British Officers.
At the end of the book, Jotirao offers a few concrete suggestions
to the English Government for the improvement of the agri-
cultural methods and operations currently used by the ignorant
farmers here.

The choice of the title * The Cultivator’s Whipcord ’ is signifi-
cant.

Appendices ‘A’ and B’ to  The Cultivator’s Whipcord * are
equally germane.

In the brief °Letter to the Marathi Literary Conference’
Jotirao castigates the ‘ivory-tower idealists —the so-called
sophisticated men of leiters—and pleads for a new brand of
literature which will be universal, all—embracing and truly
representative of the people.

In ‘Kulambin’ (a peasant-woman) Jotirao describes her
wretched life and contrasts it with that of the Bhat woman.

I have also included translations of some selected poems
‘ (Akhands)’ of Mahatma Jotirao. Mahatma Jotirao has two
strings to his bow-those of Apollo and Minerva. He wields a
facile pen in prose and poetry. He condemns the Government’s
practice of collecting the ‘ Local Fund’ from the poor peasants
and for its failure to utilise it for the benefit of the masses. He
condemns the hypocrisy of the Brahmins. He sings paeans for
‘Eternal Truth’. He tenders advice to the down-trodden people.
He exposes the hollowness of the Brahmin-ridden educational
policy of bis time. All the poetic compositions spring straight
from his heart and hence instinctively ‘come home to men’s
businesses and bosoms.’

These ©Selections’ are but a sample of the rich variety of
thoughts and meditations of the great social thinker and
revolutionary of the 19th century. It was not for nothing that
Dr. Ambedkar regarded Mahatma}Phule as one of his three
Gurus (the other two being Buddha and Kabir), and described
him in a ‘Dedication’ to one of his books as ‘the greatest
Shudra of modern times .

Mahatma Jotirao’s heart bleeds for the lowest and the lowliest
of the earth. He was a doughty champion of their cause.
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If the other Mahatma’s (Gandhiji’s) ambition was  to wipe every
tear from every eye’ Jotirao’s ambition was to bring about
an all-round transformation in the lives of the Shudras and
Ati-Shudras. ¢ The nobler a soul is, the more objects of
compassion it hath’, said Francis Bacon. ¢ The whole earth is
the sepulchre of famous men’ declared Pericles years ago.

I have also included in this volume Mahatma Phule’s
¢ Memorial addressed to the Education Commission (October
1882) as also his opinions on Infant Marriage and Enforced
Widowhood (originally in English).

It is hoped that the discerning reader’s appetite will be whetted
to undertake a systematic study of the Collected Works of
Mahatma Phule, and ¢that he will think of them by day and
dream of them by night’ Mahatma Jotirao Phule was, in the
words of Oliver Goldsmith.

“As some tall cliff that lifts its awful form,

Swells from the vale and midway leaves the storm,
Though round its breast the rolling clouds are spread,
Eternal sun-shine settles and its head!

I am much beholden to the following friends for their unstinted
co-operation in my onerous undertaking :—

Shri Dadasaheb Roopwate, Mrs. Kamaltai Vichare, Shri
Mukundrao Patil, Prof. N. D. Patil, Shri Baba Adhav,
Dr. Y. D. Phadke, Prof. (now, alas! the late) R. B. Joshi,
Shri Vasant Moon, Prof. G. H. Mahajan, Dr. N. B. Patil,
Dr. S. G. Malshe, Shri N. S. Kulkarni, Shri D. N. Chaudhari,
Prof. M. P. Mangudkar, Prin. T. K. Tope, Dr. S. D. Karnik,
Shri Hari Narke etc.

I must thank warmly Shri Prakash More, the Director of
the Government Press, Shri P. L. Purkar, the Dy. Director and
their colleagues for their ready co-operation and unfailing
courtesy in iy arduous task.

P. G. PATIL
Bombay : Translator.
11th December 1991.
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JOTIRAO GOVINDRAO PHULE
(1827-90)

[The brief Life-Sketch of Mahatma Jotirao Phule is written by the
noted scholar Dr. Y. D. Phadke. He is the editor of the
Collected Works of Mahatma Phule in Marathi (sgrear goaa%
argwa). He is also an eminent scholar of Mahatma Phule and the
Satyashodhak Movement.]

JOTIRAO GOVINDRAO PHULE occupies a unique position
among the social reformers of Maharashtra in the nineteenth
century. While other reformers concentrated more on reforming
the social institutions of family and marriage with special
emphasis on the status and rights of women, Jotirao Phule
revolted against the unjust caste system under which millions of
people had suffered for centuries. In particular, he courageously
upheld the cause of the untouchables and took up the cudgels for
the poorer peasants. He was a militant advocate of their rights.
The story of his stormy life is an inspiring saga of a continuous
struggle which he waged relentlessly against the forces of reaction.
What was remarkable was his ability to stand up against all kinds
of pressure without faltering even once and act always according to
his convictions. Though some keen observers of the social scene
in Maharashtra like Narayan Mahadeo Parmananda did acknow-
ledge his greatness in his lifetime, it is only in recent decades that
there is increasing appreciation of his service and sacrifice in
uplifting the masses.

Jotirao Phule was born in 1827. His father, Govindrao was a
vegetable-vendor at Poona. Originally Jotirao’s family, known
as Gorhays, came from Katgun, a village in the Satara district of
Mabharashtra. His grandfather Shetiba Gorhay settled down in
Poona. Since Jotirao’s father and two uncles served as florists
under the last of the Peshwas, they came to be known as ‘Phules’.
Jotirao’s mother passed away when he was hardly one year old.
After completing his primary education, Jotirao had to leave
the school and help his father by working on the family’s farm.
Jotirao’s marriage was celebrated when he was not even thirteen.

Impressed by Jotirao’s intelligence and his love of knowledge
two of his neighbours, one a Muslim teacher and another a
Christian gentleman persuaded his father Govindrao to allow
him to study in a secondary school. In 1841, Jotirao got
admission in the Scottish Mission’s High School at Poona. It
was in this school that he met Sadashiv Ballal Govande, a
Brahmin, who remained a close friend throughout his life. Both
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Jotirao and Govande were greatly influenced by Thomas Paine’s
ideas and they read with great interest Paine’s famous book
‘The Rights of Man.” Moro Vithal Valvekar and Sakharam
Yeshwant Paranjapye were two other Brahmin friends of Jotirao
who in later years stood by him in all his activities. After
completing his secondary education in 1847 Jotirao decided not
to accept a job under the Government.

An incident in 1848 made him aware of the iniquities of the
caste-system, and the predominant position of the Brabmins in
the social set-up. He was invited to attend a wedding of one of his
Brahmin friends. As the bridegroom was taken in a procession,
Jotirao accompanied him along with the relatives of his Brahmin
friend. Knowing that Jotirao belonged to the Mali caste which
was considered to be inferior by the Brahmins, the relatives of
the bridegroom insulted and abused him. Jotirao left the
procession and returned home. With tears in his eyes, he
narrated his experience to his father who tried to pacify him.
After this incident Jotirao made up his mind to defy the caste-
system and serve the Shudras and women who were deprived of
all their rights as human beings under the caste-system.

Education of women and the lower castes, he believed,
deserved priority. Hence at home he began educating his wife
Savitribai and opened a girls’ school in August 1848. The
orthodox opponents of Jotirao were furious and they started a
vicious campaign against him. He refused to be unnerved by
their malicious propaganda. As no teacher dared to work in a
school in which untouchables were admiited as students, Jotirao
asked his wife to teach the girls in his school. Stones and
brickbats were thrown at her when she was on her way to the
school. The reactionaries threatened Jotirao’s father with dire
consequences if he did not dissociate himself from his son’s
activities. Yielding to the pressure, Jotirao’s father asked his
son and the daughter-in-law to leave his house as both of them
refused to give up their noble endeavour.

Though the school had to be closed for sometime due to lack of
funds, Jotirao re-opened it with the help of his Brahmin friends—
Govande and Valvekar. On 3 July 1851, he founded a girls’
school in which eight girls were admitted on the first day.
Steadily the number of students increased. Savitribai taught in

this school also and had to suffer a lot because of the hostility

of the orthodox people. Jotirao opened two more girls’ schools
during 1851-52. In a Memorial addressed to the Education
Commission (popularly known as the Hunter Commission) in
1882, he described his activities in the field of education. ‘A year
after the institution of the female school I also established an
indigenous mixed school for the lower classes, especially the

e UIP N



D e

(xvii)

Mahars and Mangs. Two more schools for these classes were
subsequently added. I continued to work in them for nearly
nine to ten years’.

Jotirao was aware that primary education among the masses in
the Bombay Presidency was very much neglected. He argued
that ‘a good deal of their poverty, their want of self-reliance,
their entire dependence upon the learned and intelligent classes’
could be attributed to the ‘deplorable state of education among
the peasantry’. He blamed the British Government for spending
profusely a large portion of revenue on the education of the
higher classes. According to him, this policy resulted in the
virtual monopoly of all the higher offices under the Government
by the Brahmins.

Jotirao boldly attacked the stranglehold of the Brahmins, who
prevented others from having access to all the avenues of know-
ledge and influence. He denounced them as cheats and
hypocrites. He asked the masses to resist the tyranny of the
Brahmins. All his writings were variations on this theme.
His critics made fun of his ignorance of grammar and philology,
his inelegant language and far-fetched interpretations of Indian
history and the ancient texts. They brushed his criticism aside
by saying that he was merely echoing what the Christian missiona-
ries had said about the Indian society in general and Brahmins
in particular. The established scholars in his time did not take
Phule’s arguments seriously. His critics did not realise that
Jotirao’s acrimonious criticism was basically a spontaneous
outburst of a genuine concern for the equal rights of human
beings. Emotionally he was so deeply involved in his work that
he could not make a dispassionate analysis and take a detached
view of the social forces. Jotirao’s deep sense of commitment
to basic human values made it difficult for him to restrain himself
when he witnessed injustice and atrocities committed in the name
of religion by those who were supposed to be its custodians.

Widow remarriages were banned and child-marriage was very
common among the Brahmins and other upper castes in the then
Hindu society. Many widows were young and not all of them
could live in a manner in which the orthodox people expected
them to live. Some of the delinquent widows resorted to
abortions or left their illegitimate children to their fate by leaving
them on the streets. Out of pity for the orphans, Jotirao Phule
established an orphange, possibly the first such institution
founded by a Hindu. Jotirao gave protection to pregnant
widows and assured them that the orphange would take care of
their children. It was in this orphange run by Jotirao that a
Brahmin widow gave birth to a boy in 1873 and Jotirao adopted
him as his son.
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For sometime, Jotirao worked as a contractor for the govern-
ment and supplied building material required for the construction
of a huge barrage at Khadakvasala near Poona. He had a direct
experience of working with the officials of the Public Works
Department which was notorious as a hotbed of corruption.
‘Except the British officers holding very high positions in the
Department, the clerks and other officers were invariably
Brahmins and they exploited the illiterate workers. Jotirao felt
it necessary to explain to the workers how they were duped by
the Brahmin officials. In one of the ballads composed by him,
he described vividly the fraudulent practices resorted to by the
Brahmin officials in the Public Works Department (printed at
the end of ‘Slavery’).

In 1868, Jotirao decided to give access to the untouchables to
a small bathing tank near his house. In his controversial book
called Slavery published in June 1873, Jotirao included a manifesto
which declared that he was willing to dine with all regardless of
their caste, creed or country of origin. It is significant that
several newspapers refused to give publicity to the manifesto
because of its contents. His book Slavery was severely criticised
for its ‘venomous propaganda’ against the Brahmins. Jotirao
dedicated this book ‘to the good people of the United States as
a token of admiration for their sublime, disinterested and self-
sacrificing devotion in the cause of Negro Slavery’. The book is
written in the form of a dialogue. After tracing the history of
the Brahmin domination in India, Jotirao examined the motives
and objects of cruel and inhuman laws framed by the Brahmins.
Their main object in fabricating these falsehoods was to dupe
the minds of the ignorant and to rivet firmly on them the chains
of perpetual bondage and slavery which their selfishness and
cunning had forged. The severity of the laws as affecting the
Shudras and the intense hatred with which they were regarded by
the Brahmins can be explained on no other supposition but that
there was, originally between the two, a deadly feud arising from
the advent of the latter into this land. Jotirao argued that
the Sudras were the sons of the soil while the Brahmins came
from outside and usurped everything that was possessed by the
Sudras. He also claimed that what he had described in his book
was ‘not one hundredth part of the rogueries’ that were generally
practised on his ‘poor, illiterate and ignorant Sudra brethren’.

'On 24 September 1873, Jotirao convened a meeting of his
followers and admirers and it was decided to form the ° Satya
‘Shodhak Samaj ’ (Society of Seekers of Truth) with Jotirao as
its first President and Treasurer. Every member had to take a
pledge of loyalty to the British Empire. The main objectives
of the organisation were to liberate the Shudras and Ati Shudras
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and to prevent their exploitation by the Brahmins. All the
members of the Satya Shodhak Samaj were expected to treat
all human beings as children of God and worship the Creator
without the help of any mediator. The membership was open
to all and the available evidence proves that some Jews were
admitted as members. In 1876 there were 316 members of the
¢ Satya Shodhak Samaj.’

Jotirao refused to regard the Vedas as sacrosanct. He
opposed idolatry and denounced the Chaturvarnya. In his
book Sarvajanik Satya Dharma Pustak published in 1891, his
views on religious and social issues are given in the form of
a dialogue. According to him, both men and women were
entitled to enjoy equal rights and it was a sin to discriminate
between human beings on the basis of sex. He stressed the unity
of man and envisaged a society based on liberty, equality and
fratemity. He was aware that religious bigotry and aggressive
nationalism destroy the unity of man.

In 1876, Jotirao was nominated as a member of the Poona
Municipality. He tried to help the people in the famine-stricken
areas of Maharashtra when a severe famine in 1877 forced
people in the rural area to leave their villages. Some of them
had to leave their children behind and an appeal issued on
17 May 1877 by Jotirao indicates theat the Victoria Orphanage
was founded under the auspices of the Satya Shodhak Samaj
to look after these unfortunate children. From the beginning
of the year 1879 Krishnarao Bhalekar, one of his colleagues,
edited a weekly called Deenbandhu which was the organ of the
Satya Shodhak Samaj. The weekly articulated the grievances
of the peasants and workers. Deenbandhu defended Jotirao
when Vishnushastri Chiplunkar, a powerful spokesman of the
conservative nationalists, attacked Jotirao’s writings in the most
vitriolic style. ’ -

 Narayan Meghaji Lokhande was another prominent colleague
of Jotirao. Lokhande is acclaimed as the Father of Trade
Union Movement in India. From 1880 onwards, he took over
the management of Deenbandhu which was published from
Bombay. Along with Lokhande, -Jotirao also addressed -the
meetings of the textile workers in Bombay. It is significant
that before Jotirao and his colleagues Bhalekar and Lokhande
tried to organise the peasants and the workers, no such attempt
‘was made by any organisaion to redress their grievances.

One of the charges levelled by Jotirao against the leaders .of
the Brahmo Samaj and the Prarthana Samaj, the Sarvajanik
Sabha and the Indian National Congress was that despite their
programmes, in reality, they did very little to improve.the lot
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of the masses. He felt that these organisations were dominated
by the Brahmins and were not truly representative in character.
In his booklet called Satsara (The Essence of Truth) published
in June 1885, he criticised the Brahmo Samaj and the Prarthana
Samaj. Addressing their leaders he declared, ‘ We don’t
need the help of your organisations. Don’t worry about us’ In his
book, Sarvajanik Satya Dharma Pustak, a posthumous publica-
tion, he observed that the peasants and the untouchables were not
members of either the Sarvajanik Sabha or the Indian National
Congress. He warned that the persistent demand made by
these organisations for Indianisation of the administrative
services, if accepted, would lead to Braminisation of the services
in India. He thought that it was difficult to create a sense of
nationality so long as the restrictions on dining and marrying
outside the caste continued to be observed by people belonging
to different castes. Education of the masses would promote the
process of nation-making.

It should be remembered that just as Jotirao did not mince
words when he criticised the leaders of the reformist movement,
he was equally fearless in criticising the decisions of the alien
rulers which did not contribute to the welfare of the masses. When
the government wanted to grant more licences for liquor-shops,
Jotirao condemned this move as he believed that addiction to
liquor would ruin many poor families. On 30 Novemeber
1880, the President of the Poona Municipality requested the
members to approve his proposal of spending one thousand
rupees on the occasion of the visit of Lord Lytton, the Governor-
General of India. The officials wanted to present him an
Address during his visit to Poona. Lytton had passed an Act
which resulted in gagging the press and Deenbandhu, the organ
of the Satya Shodhak Samaj, had protested against the restric-
tions on the right to freedom of the press. Jotirao did not
like the idea of spending the money of the tax-payers in honouring
a guest like Lytton. He boldly suggested that the amount
could be very well spent on the education of the poor people
in Poona. He was the only member out of all the thirty-two
nominated members of the Poona Municipality who voted
against the official resolution.

Another incident also revealed his attachment for the poor
peasant and his courage in drawing the attention of a member of
the British royal family to the sufferings of the farmers in rural
areas. On 2 March 1888, Hari Raoji Chiplunkar, a friend of
Jotirao, arranged a function in honour of the Duke and Duchess
of Connaught. Dressed like a peasant, Jotirao attended the
function and made a speech. He commented on the rich
invitees who displayed their wealth by wearing diamond-studded
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jewellery and warned the visiting dignitaries that the people
who had gathered there did not represent India. If the Duke of
Connaught was really interested in finding out the condition
of the Indian subjects of Her Majesty the Queen of England,
Jotirao suggested that he ought to visit some nearby villages as
well as the areas in the city occupied by the untouchables. He
requested the Duke of Connaught who was a grandson of Queen
Victoria to convey his message to her and made a strong plea
to provide education to the poor people. Jotirao’s speech
created quite a stir.

Throughout his life, Jotirao Phule fought for the emancipation s
of the downtrodden people and the struggle which he launched o
at a young age ended only when he died on 28 November 1890.

He was a pioneer in many fields and among his contemporaries

he stands out as one who never wavered in his quest for truth

and justice. Though he was often accused of fomenting hatred

between the Brahmins and the non-Brahmins, very rarely an I
attempt was made to consider his scathing criticism in a broad 5
perspective. The later generations also took considerable A
time to understand and appreciate the profound significance ‘
of his unflinching espousal of the ‘ rights of man * which remained v
till the end of his life a major theme of his writings and a goal v
of his actions.




CONTENTS

1. Foreword . (vil)
2. Commitment Fulfilled v (ix)
3. Translators Submission . (xi)
4. Mahatma Phule—A Brief Life-Sketch e (xV)
5. Contents ... (xxiii)

These Selections have been culled from the following
books by Mahatma Jotirao Phule :

1.

W N

10.

11.
12.
13.
14.
15.

‘The Universal Religion of Truth’ Chapters 3
11, 12, 13, 14, 18 (Second half), 19 (Truth-
pp 39-40) and 24.

A Warning .. 43
Priest-craft Exposed (Some Poems) 64

Ballad—on Chhatrapati Shivaji (Introduction and... 76
the last two Sections only).

A Letter to Sayajirao Maharaj Gaekwad of Baroda ... 81

A Letter to Mr. Laxman Jagannath, the Diwan of... 83
Baroda.

The Ballad of the Conquered Slaves (Sections... 83
3 and 4).

Thcre]l L;ntouchables’ Apologia (The last five pages... 86
only).
Introduction to the ‘ Cultivator’s Whipcord’ .. 94

Appendix ‘A’ and Appéndix ‘B’ to the ... 98
¢ The Cultivator’s Whipcord °.

A Letter to the Marathi Literary Conference ... 109

¢ Kulambin ’ (A poem of 13 stanzas) .. 111
Infant Marriage ... 115
Enforced Widowhood ... . 117

Memorial Addressed to the Education Commission 119

TR RACE




A e

= o

(xxiv)

POEMS

Our Brahmin-Ridden Educational System
Advice to the Shudras and Ati-Shudras

A Paean for Eternal Truth (1)

A Paean for Eternal Truth (2)

¢ Akhands > (Nos 1 to 10) at the end of
¢ The Universal Religion of Truth’.:

Hypocrisy of the Brahmins

Poems condemning the practice of  collecting the
Local Fund (Nos 1 to 11).

Some Poetic Selections

129
132

135

. 135
136

138
140

144



SELECTIONS FROM THE WORKS OF
MAHATMA JOTIRAO PHULE

This Mahatma was truly blessed :

(By Maharshi Vitthal Ramji alias Annasaheb Shinde)

A true follower of the Truth, this Jotiba was truly blessed !

A genuine guardian of the down-trodden,

This Mahatma was truly blessed !

A gardener (horticulturist) by caste, his deeds were like a
drawn (shining) sword (Excalibur!)

An eternally vigilant tiger (for the rights) of the common
masses. Tell me who can hold a candle to him ? (He is absolu-
tely incomparable !)

This Mahatma was truly blessed !

He was most forthirght and outspoken in his speech (upright
like a ramrod), and his conduct was firm and uncompromising
and straight (like a line or an arrow). He was a protector of the
Truth, and he had a deep love for true Religion.

The gardener Joti was zruly blessed | He was more than a
match for the bookish scholars, and was a sincere champion of
the helpless and the down-trodden.

Words fall short to describe his many adorable actions.

This Mahatima was truly blessed!

Traduced, vilified and persecuted he was (by his enemies)
but he bore it valiantly with a smile on his lips. He exterminated
the foolish superstitions (in the people’s minds). He made
the four-fold sinister division of society appear as odious as
vomit or spittle.

Some took higher education and (hence) were regarded
(passed for) as scholars. Some became leaders by selling or
bartering away their souls. Some begged their way to Mahatma-
ship. But an honest-to-the-core servant of the people is indeed
very rare ! This Mahatma was truly blessed !
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The Vedas stole (distorted the true image of) God. Hypocrites
and impostors in religion rendered the true Religion as impure
and spurious. Even the wise ones (scholars) were confused
(by this). The blessed Jyoti (the bright refulgence) rose on the
horizon at that time.

The people of Maharashtra revere and swear by Dnyaneshwar
and by Tukaram. Jyotiba is the (aknowledged) leader of the
masses (in India).

That is why this Maharashtra is in the vanguard of social

reformers (and revolutionaries), and that is its distinctive merit
(feature).
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Chapter 11 of ‘“ The Universal Religion of Truth »’
Merit (Meritorious Actions)

Balwant Hari Sakavalkar : What exactly is Merit ?
(or meritorious action)?

Jotirao Govindrao Phule : If we do not cause mental or physical
torture to our fellow human beings in order to become happy
ourselves—that should be called a meritorious action.

Balwantrao : How can that be so ? It will be better if you will
kindly explain it to me clearly. '

Jotirao : If a person were to rob you of a thing forcibly or under
the pretext of religion, causing you considerable anguish, with
the intention of deriving a great pleasure from such action, and
if he were to indulge in enjoying it in your presence, would you
like that person’s action ?

Balwantrao : I would certainly not like it, nor would anyone
else in the whole world.

Jotirao : Have we, then, any right to rob human beings of a
thing forcibly or under the pretext of religion and to indulge
in enjoying 1t in their presence ?

Balwantrao : We have no such right whatsoever. And there is
a dictum in the (spurious) Scriptures of the earth-gods-i.e. the
Aryan Brahmins which clearly says * Helping others (an
altruistic action) is meritorious and torturing others is sinful.”

Jotirao : If this be the dictum of your Scriptures, then how is it
that the earth-gods-the Aryan Brahmins—taboo-ridden, segregate
themselves from others—(like - menstruating women) and
condemn the Christians, the Mohammedans as also all the
Shudras and Ati-shudras (in our country) and subject them
to all kinds of harassment ?

Balwantrao : If yqu' were to quote some public illustrations
(of this iniquity), it would greatly benefit the masses.

Jotirao : Firstly, the Aryan Brahmins, actuated by selfish
motives, indulge in flesh-eating and in imbibing wines with
Englishmen at their tables to their heart’s content. But when
they go home they pretend to be most orthodox, criticise their
holy religion (Christianity) thereby prejudicing the minds of
ignorant people against them. Secondly, being intoxicated with
youthful sexual passions, they indulge in sexual intercourse with
prostitutes who can be compared to the legendary Mastani in
point of youth and beauty. But when they go home, they pretend
to be most orthodox (and taboo-ridden) and criticise the holy
Islamic religion. They do not allow them even to touch the water
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in the wells, prejudice the minds of the ignorant masses against
them (the Mohammedans), and thus indoctrinate their minds
with hatred for them. Thirdly, they establish religious complexes
like Parvati (in Pocna) with money contributed by the Shudras
and Ati-Shudras with the sweat of their brows, move about
freely as taboo-ridden, orthodox priests, and enjoy choicest
delicacies and viands at ceremonial feasts to their heart’s content.
But they are so callous that they do not feel like giving even a
morsel of stale jowar or bajra bread to the famished Shudras
and Ati-Shudras who are the (authentic) tax-payers. But when
they go home, they assume orthodoxy and taboos and do not
deign even to touch the noble, high-born Princes like the
Scindias, Holkars, and Gaekwars, dubbing them as Shudras, and
hence worse than beasts, and pride themselves unashamedly on
their self-styled high castes (as Aryan Brahmins).

—ttf-3F o0

Prophet Grand

Yond the ken of mortal dreams
Shines thy eternal flame,

Where Minerva’s ambrosial streams
Adorn the Shudras’ name.

O Master-Spirit, O Prophet Grand,
Hast fulfilled thy sacred tryst,
Vanquished by thy noble stand
Broker, parasite and priest.

Sleepless himself that others should sleep,
Hungry himself that others should eat,
Gargantuan self-with love so deep
Author authentic of a miraculous feat !

—P.G.P.




Chapter XII of ¢ The Universal Religion of Truth’

Caste—Distinctions

Yashwant Jotirao Phule : Is caste distinction found among
human beings ?

Jotirap Govindrao Phule : Originally there was no caste—
distinction among human beings.

Yashwant : Why was there no caste-distinction among human
beings ?

Jotirao : If there is no caste-distinction among birds and
beasts, how can there be such distinction among human beings
only ?

Yashwant : Kindly explain, in some detail, your theory that
there was originally no caste-distinction among human beings.

Jotirao : Birds and beasts differ from one another in point of
their limbs etc. Biped human beings differ from quadruped
animals considerably in point of their limbs etc. (The Aryan
Brahmins maintain that) the Aryan Brahmaji created the four
castes—namely the Brahmins, the Kshatriyas, the Vaickyas and
the Shudras, from (four) different parts of his body. Can you,
then, show me (point out) who were the Brahmins among the
(non-human) animals—such as donkeys, crows, jackals etc. ?

Yashwant : It is very difficult to prove who are the Brahmins
among the (non-human) animals (beings) such as jackals, crows
etc., because even the Aryan Brahmarishis also were practising
non-vegetarians. From this we cannot prove that there was
caste-distinction among birds and beasts. There are references
in their (sacred) Scriptures to the effect that the four castes
among human beings weie created from the limbs of the
(venerable) Brahmaji.

Jotirao : Then tell me from which parts (limbs) of the body of
the four-mouthed Brahmadeo were the different birds and
beasts (such. as donkeys) created ?

Yashwant : We are making these statements on the authority of
the (sacred) Scriptures of the Aryan Brahmins.

Jotirao : Have you ascertained and verified yourself all this
from a personal perusal of the (sacred) books of the Aryan
Brahmins ?

Yashwant : No, sir, because the Aryan Brahmins do not allow
us even to see those books. And if we express a desire to hear
(the contents of) those books, the Brahmins do not permit us
even to hear those contents (being read out to us).
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Jotirao : So without personally verifying the truth contained in
the (sacred) books of the Brahmins, why do you accept blindly
the blasphemy of caste-distinction based on the fictions spread
orally by them ? Thisis sheermadness on the part of the Shudras.

Yashawant : Sir, the Brahmins are venerable and high-caste
and we Shudras are too low and insignificant. Try as we might,
how is it possible for us Shudras to become (as great as) the
Brahmins ? And how can the Brahmins be degraded to the low
status of the Shudras 7

Jotirao : Granted for argument’s sake, that the Aryan Brahmins
cannot be degraded to the low status of the Shudras, then how
is it that these self-same Brahmin earth-gods do not feel it
below their dignity to partake of wine and bread and biscuits
with the Ati-Shudras (Mangs and Mahars) at the tables in the
bungalows of the high Church dignitaries? And do they also not
marry the girls belonging to the Ati-Shudra (low-caste) foreigners
and lead (peaceful) lives ? From this you should challengs and
defame the so-called sacred dictum that “the Brahmin is
venerable everywhere ”. That should do the trick.

Yashawant : So there are a number of different castes such as
Dhangars (shepherds), Malis (gardeners, horticulturists) Kunbis
(cuitivators) in this unfortunate land of King Bali, never found
elsewhere in the world. Do you mean to say that all of them are
baseless (false) ?

Jotirao : This thesis will prove to be baseless and false, on
careful consideration. Suppose a person has three sons. One of
them spends his life-time in tending his flock of sheep; the
second one plants saplings in his irrigated field and devotes
himself to tending them (by removing the weeds therein) and
the third one ploughs his field, sows corn in it, harvests it
and he does this throughout his life-span. Would you, then, call
the first one a shepherd, the second one a gardener and the
third one a Kunbi (cultivator, farmer), and would you say that
they belong to these three castes ?

Yashwant : How can we do that? (It would be wrong to do so).

Jotirao : Suppose now that an Aryan Brahmin has three sons.
The first one chooses the profession of playing on a ‘zabla’ to
earn his livelihood; the second one adopts the profession of a
physician (apothecary). Thus he prescribes and dispenses
medicines to his patients and spends his time in dissecting the
dead bodies, irrespective of caste-consideration; and the third
one earns his livelihood by working as an humble cook for
different families. Would you then say that the first one belongs
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to the ‘gurav (caste), the second one to the apothecary-caste
and the third one to the cook’s caste (It would be quite wrong
to term them so).

Yashwant : You are quite right, sir, we cannot state that they
belong to those three castes. But does your theory not prove
that the female scavenger belongs to the meanest caste as she is
engaged all the time in performing a very dirty (unclean) job?

Jotirao : Just reflect, Yashwant, for a while. Our (venerable)
mothers have performed the meanest duties of scavengers for
us when we were just infants (in arms). Shall we be justified
in condemning them as mean scavengers?

Yashwant : Who will dare condemn our (venerable) mothers
as scavengers for having performed the meanest duties (chores)
of scavengers for us when we were infants in arms? It would be
most difficult (for me) to find such an ungrateful wretch anywhere
upon the surface of this earth. But tell me, Tatyasaheb, can
we not determine the different caste-distinctions based on the
respective qualities or temperaments or dispositions or aptitudes
(personal nature as a whole) ? What have you to say about this?

Jotirao : We cannot determine the various caste-distinction
based on the temperaments or personal nature or personal
qualities of different human beings. Some parents provide a
fine liberal education to their children and as they are extremely
intelligent or clever they turn out as well-behaved and well-

trained, and thus become qualified to shoulder high responsibili-

ties (positions). On the other hand there are other parents who
take great pains (efforts) to provide their children with the best
possible education, but they are extremely dull and un-receptive,
and hence turn out to be ‘learned fools ’ and vicious to boot,
with the result that they tend to perform mean jobs. (You will
also grant that) virtue or vice is not hereditary (which can be
passed on by the parents to their children). For, we often find
that the children of virtuous and profoundly learned parents do
not turn out always as virfuous. Nor do the children of cunning
(shrewd) Aryan Brahmins turn out to be as virtuous as the
(original) Shankaracharya himself. So an impartial and just
gentleman can never say that if we choose intelligent children
of the